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Preface, .- 


e 
This is the age of Youth,they say: and increasing interest 
is evinced in the thought life of modern youth in the New World, 
This,in part, has emboldened the writer to attempt this essay. 3 
» The ee he has in view is primarily to re-state for his 
‘own self the trend of the thoughtlife of his own generation of 
Indian Christians in matters social,political and religious, 
Mand not so much to interpret the mind of the group he forms 


part er 


This study has been ,therefore,of a necessity objective and 


hin many ways introspective at the same time. se 

‘ 2 

And the fact that he is away from home while putting this 

Bon paper is also both en advantage and a disadvantage. Had he ae 
Beccn in India he might have secured concrete facts and figures, 

‘and personal statements of individual young men and young wo- . 


Pmen so as to keep pace with the rapidly evolving conditions in 
Pindia of today. For India today is in transition;and more so 
is it true of the growing group of Indian Christians. On the 
Ether hand being necessarily dissociated from the group of 


“which he forms part,and thus not swayed about by any partial- 


Bi ty or prejudice he is perhaps thus enabled to make a more 


nscious then the writer himself of the inadequecy of 


atment and his temerity in attempting to deal with it 
a 


a few chapters. 


From 


Communal isolation to national consci 
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From: Communal isolation to National consciousness. 


As never before in the history of the Community,the Chris- 
tian youth of India thinks in terms of the nation. Any reférene 
to the group of which he forms an integer as apart from the 
eountry is distasteful both to his higher Christian self and his 
growing national consciousness: the lesser grievances of his 
eommunity are apparent to him only in the light of the pi erer 
wrongs of his country. Any measure that is directed towards 
creating a cleavage between him as an Indian Christian and the 
life of the nation as a whole wells up in the very depths ofhis 
line @ poignant sense of revolt. He is part of India Yor peti 
‘and for worse. And as a Christian his interest in his Church 
and its activities ,his associations with his community and its 
rights are deeply tinged with a glowing undertone of national 
fervour. He talks of an faeien Church, Re pleads for an Inéien 
Christian Community,he longs for an Indian interpretation of 
Christianity,violently protesting all the while against anythirg 
and everything that wovld inoculate into his life a sickening 
serum of foreign toxin. The missionary critic,while recogni- 
sing the fact that the Indian Christian Youth is considerably 
influenced by the nationalism rampant in the country, would 
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maintain that this’ probably the outburst of the more extremist 


AS 
x39 


Bion 


But then,what the extremist says, the moderate merely 
thinksjor rather,the extremist almost always voices the deep 
mmost thoughts of the moderate. If that be so,then the factor 
of national consciousness which is making itself ‘more and more 
felt and expressed in the thought of the Christian Youth of ~ 
Py India has to be recognised for its genuine worth and not acco- - 


pa 
ch 


- modated with as/passing phase in the history of Indian Christi- 


‘ 


memanity. ; | 
: 


ee The Indian Christian had been living all these years in 


. more or less complete isolation. Nor was he whol ly to blame for 
Mhis. Such of the early Christian converts that hailed from 
, the higher castes were relentlessly evicted from home and cere 
They became outcastes,and automatically ceased to be members of 
Hindu society with all family and social ties irrevocably sun- 
+3 dered. Driven out of home,persecuted for their new-found faith 
meeir loyalty to Bharat doubted,their social rights and privi- 
* meres forfeited ,these Caste converts were forced to live behind 
a barricade of prejudices , suspicion and bitterness. The con- 
Verts themselves made this barricade doubly fast with buttress- 
ee On their side. They decried their Hindu brethren as ajjanis, 
devoid of the higher wisdom,steeped in idolatry,entangled in 
Peisehood and entrammelled by “heathen" traditions and evil cus 
‘toms. To a Christian thinker like Nehemiah Goreh,Hinduism was 
an irrational system to be studied only that it: may be refuted; 
- a Sanskrit scholar like Pandita Ramabai the sacred language 
was a doorway to darkness,through which neither her daughter na 
“any other student in her institution could be allowed to pass 


That is why Indian Christian patriots were weighted with a 
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heavy handicap. Despite the fact that the outstanding Indian 
Christians of every generation that were converted from. the 
higher castes were patriots of no mean order,they were held 
in suspicion. Were they not "slaves.to foreign influencea; 
bound in gratitude to foreign: liberators,bound to fight in re- 
sentment against their fellow countrymen,Hindu and Mohammedan 
alike,when the crucial moment comes"? If Kali Charan Banurji, 
Narayan Vaman Tilak, Principal §.K.Rudra, Samuel Satthianadhan 
and a host of others had, not been Christians their services. To 
the land of their birth would have been given their rightful 
place in the history of Indian nationalism. 

A vast majority of Wincé Eines in India ere ,however,from 
the lower rungs of the ladder. Indeed,most of them had no rung. 
for that matter. to-cling to-for:all the. world! They were) irom 
the outcaste pariahs and chauras,or the lowcaste malas ,shanars. 
and madigas. Whatever other considerations motivated their de- 
cision to embrace the New Faith of the padres,it must be frank- 
ly acknowledged that the desire for social amelioration,consci- 
ously or unconsciously,proved a decisive factor. In the 19th. 
Century India Caste system held iron sway and heartlessly bar- 
red the road to social betterment for the outcaste as well as 
the lowcaste. And so bitter were the stinging memories of the 
untold wrongs that Khey had mutely submitted to as Hindus, that 
when they became Christians,they were naturally anxious to for- 
get thet they once formed part of Hindu India. They pared no 
pains to acquire an English education and develop other ways 
and manners so as to cover up their social antecedents in Hindu 
society. They starbed afresh as isolated groups that had noth- 


ing in common with Hindu India. Ratnam, the son of Muniswamy, 
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the pariah,called himself ,Peters,wore a hat,ate his curry and 
rice with a spoon and fork sanxietoned his children with such 
pompous foreign names like Rosalind ,Clarissa,Lambert and Riving 
ton,spoke to them in English,brought them up in a stilted atmos 
phere in which everything English and European was indiscrimina 
tely idolised. 

"OQur fathers honestly thought they were doing us a great 
service;instead of leaving us a heritage to be proud of , they 
left us culturally bankrupt. Our task is ,however,clear. It is 
aptly summed up in the slogan 'Re-Indianise the Indian Christi- 
an',Therein lies our hope - for us and for India." It is grati- 
fying beyond all bounds to notice this remarkable ferment in 
the mind of the Christian Youth of India. Emerging triumphantly 
from the narrow communal groove into which they had blindly 
worked their way,and for generations lived apart as a people, 
the Indian Christians are verily anxious to reclaim the heritage 
of thew country's ancient past which they at no time either for- 
feited or forswore. "The fact that I am a Christian does not 
make me any the less loyal to all that is good and great and 
noble for which my country's culture,civilization and religious 
heritage stands for. For am I not an. Indian Christian?" asks 
a young man whose Christian antecedents go back to four genera 
tions. 

A shrewd missionary observer who hes spent .years in Westem 
India after referring in kindly terms -to the older generation 
of Indian Christians es represented by Father Goreh and Pandita 
Ramabai remarks with the faintest shadow of disappointment, 


"These have passed,and a new generation is rising,different, 


perhaps more difficult for us (missionaries) to understand and 
sympathize with,but not less worthy to be understood. The dif- 
ference may be summed up in one word ,Nationalism,foriwith the 
awakening of the new spirit,everything has changed except fine 
Seal things. But round that centre new motives ,desires, 
hopes ,new loves and hates have gathered." 

Young India too,both Hindu and Mohammedan,unlike their 
fathers of a generation or two ago are rapidly coming to see 
that their Christian contemporary in India is no less ardent in 
his national fervour,no less anxious to five of his best tonite 
cause which makes them one as Indians. True patriotism brings 
with it a larger vision. The communal scales have fallen from 
the eyes of the Hindu,Mohammedan,Christian and Parsi youth of 
Indie. and they do not look askance at each other with vague sus 
picion born of misconcieved prejudices ,but together look Tor- 
ward,eye to eye,as a nation. No more meticulous in their patra 
etic advances,the younger Indian Christian,thus encouraged, 
throws himself heart and soul in the cause of a united nation 
standing shoulder to shoulder, once more conscious of his na- 
tional heritage. "For the true past departs not,nothing that 
was worthy in the past departs;no tfuth or goodness realised by 
man ever dies,or can die;but all is still here,and recognised 
or not lives and works through endless change". 

The Christian Indian,then,is coming more and more to rea- 
lise his double allegiance involving a double responsibility, 
but implying no cheap compromise of either. On the other hand 
he feels with poignant force the growing consciousness that the 
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the stronger his Christian convictions,the deeper his Indian 
sentiment. The Master was no provincial Himself. But though 
He stood for the world,He never lost sight of Jerusalem. If 
real patriotism is to be defined as love of one's countrymen 
and devotion to the highest ideals of one's nation,then,Jesus 
was the preeminent patriot of his day. In his little pamphlet 
entitled,"Was Jesus a Patriot?" Rirby Page expresses the very 
thoughts that surge in theiwarticulate idealism of Indiats 
Christian Youth. As followers of Jesus we are supremely obliga - 
ted to stand by our countrymen in loyalty,and to be devoted to 
the. highest.ideals of the nation... Patriotism for, real. Christ— 
jens is nota matter. of lip service but.a question. of eenuine 


affection for one's: people,and whole hearted allegiance to the 


noblest ideals of one'ts nation. And one of the main tasks 


before the Christians in India is to put the right content into 
the word eRe eti en and help their fellows see that it connotes 
love of people and dedication to Ideals,that love of country 
does not involve hatred of.other people,for the truest patrio- 
tism incorporates: within itself the ideal:"Above all nations is 
humenity." 

Thus the Indian Christian has come to realize not only that 
India has a place for him but that he has a place in India, The 
excessive patriotism of his fellow countrymen is in constant 


danger of losing its sane balance and developing into that ranid 


type of nationalism which is associated with the 100 per cent 
Americanism of our day blinding itself to the good in other na- 


tions. “Our Christian heritage gives us an International out- 


look" ,observes an Indien girl. An overstatement of fact,perhaps, 
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but nevertheless true - for Internationalism 1s certainly not a 


monopoly and by no means a distinctive merk of what is the 


Christian heritage. 
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India sorely lacks an international setting to her nation 
al hopesinew India's nationalism is the growth of yesterday. 
The main problem of racial relationship in Indie, will for some 
years. centre round the Huropean-Indian question. Thanks to the 
efforts of earnest persons on: both sides to understand each 
other and bridge the gulf,great improverent is visible. Here is 
what a young Indien Christian leader writes: "The.European com- 
ing now to India is evidently carefully instructed by odes 
send him to behave towards Indians in the proper way;and there 
are indications everywhere that he is trying to live up to these 
instructions. The present writer had an illustration of it the 
other day. While travelling he went into the restaurant car 
attached to the train... At a table not far from him there were 
three Europeans. These men as soon as they saw that an Indian 
came and sat at one of the tables had the courtesy to come to 
him and ask him if he had any objection to their smoking. Such 
little incidents help in drewing the two races together. This 
new attitude on the part of Europeans will have to be reciproca 
ted by Indians in refusing to apply indiscriminately to every 
Buropean the catch-words that are in circulation in India about 
the alleged materialism of the West and the boasted Spirituality 
of the Hast." 

On the Christian Youth of India will rest for some years 
the onus of supplying the International ballast to the ship of 
Indian hopes ,"Swarajya" that has already been launched into the 
deep seas of world politics; for it is already overweigted with 
the cargo of nationalism ( and what passes for nationalism) and 


is in constant danger of shipwreck on the treacherous rocks 
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of self-centred pride. The fact of the matter is thet there 
are strong influences in operation in all countries, including 
Bets vesdine men to order the affairs of their life on a ma- 
terialistic conception of the universe. There are also influen 
ces in operation in all countries which help men to realise 
that beyond all our material echievements there are things of 
the spirit which being far more valuable than anything else in 
the world,deserve to be striven for end attained to. Why then 


5 


this vain talk of a materialistic West and a spiritual ,mystic 


East? No country can claim to have a monopoly of spiritual per 
ception and spiritual achievements. "fhe wind bloweth where it 
listeth". Christian India can help remove these barriers of 
mis-undertanding and prejudices between the European and the 
Indian if it can succeed in perstading the members of either 
race to abandon all cheap generalisations and proceed to treat 
men,whether Indian or European,on their individual merits. To 
further such mutual understandings and foster better apprecia-~ 
tion of the different cultures and habits of life and thought 
which we have in our midst in Idia,of which we know very little, 
the Student Christian Association under the leadership of A.A. 
Paul is organizing “International Fellowships" in every city 
of importance in India. In such groups scores of men and wmmen 
drewn from different races and hailing from different provinces 
are encouraged to come together and know each other at close 
quarters. Then it will be found that the walls of prejudice 
and suspicion will in time crumble down and that the vanguard 
“for an army of men and women of goodwill could be built up for 
In this connection grateful mention 


work among the masses. 
must also’ be made of the inspiration and the impetus that the 
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the pioneering labours of the Indian Y.M.C.A. under the wise 
counsel and sagacious guidance of men like $.K.Datta and K.7. 
Paul have provided... 

Again,unaided and through no conscious Christian influence 
of the Indian Christian Community ,Hidu India deliberately chose 
the nobler path of passive non-resistance in putting forth its 
rightful claim for independance and self-realization,choosing 
the way of the Cross in preferance to the wey of the sword. 
Shall Indian Christians fail to fall in with théi.phalanx of 
youth's ardent: army of nationalists holding fast to the Cross 
of Christ and the banner of Bharat,or Pfove treacherous time 
serving opportunists by relinquishing their stand both by the 
banner. of freedom and the cness of suffering forfeiting for ¢ w- 
ever. their claim to be Indian Christians. As at no time in the 
history of Indian Christianity the indigenous Christians are 
on their trial both as to their Christian convictions and their 
professed patriotism. "Shall we be found wanting?" "No" comes 

the chorus of the rallying band of young Christian nationalists 
"No, a thousand times,no", 

Furthermore,the Youth of Christian India are convinced that 
they have a peculiar mission as Christian nationalists for whid 
they fondly believe they are in a way uniquely fitted. de 
troubled days when feelings run high in netionalist circles, 
when communal winds wax into tumultuous fury and fan the dying 
embers of communal consciousness in the fevered imagination of 
fanatic Hindus and Mohammedans into a raging flame,then should 

pe theirs the mission of reconcilers. The Indian Christian 


community is made up of both Hindurand Mohammedan converts and 


-10- ; 


though 
»/they have not succeeded exactly in welding together the tradi- 


tions,the heritage,the culture that flow in from these diver- 
ee channels,they have developed a certain capacity to look at 
things from the Hindu as well as the Mohammedan angle of vision 
When the Moplah riot lashed into fury the Mohammedans of 3 1. wa 
Malabar and irresponsible crowds of Mohammedans and Hindus cla- 
shed in sheer abandon of all considerations of life and proper- 
ty, jeopardising the national cause, some. Christian young men 
under the inspiration of Mr.A.N.Sudarisanam of the Indian Da be 
volunteered for relief work. Mehatma Gandhi then wrote to them: 
* You would have done great things if you could only teach the 
Mohammedans to show the Christian spirit toward the Hindus". A 
clorious mix-up - but what a mission! "Perhaps ,we Chelona 
Ourselves needed that Christian spirit more" observed the natio-- 
mal general secretary of the Indian Y.M.C.A. Perhaps we do st 
still - the Youth of Christian India. But thenceforth we saw 

our mission in a new light - as bridge builders,not mere Wie 
as reconcilers of the Hindu with the Mohammedan and the East 
with the West. Recently a young Indian Christian made an appeal 
in a College paper which gives a momentary insight into the 
mind of the Christian Youth. "In other countries ,"he sgys,"we 
see the youth taking an active part in social reforms. We see 

a powerful organization endeavouring to prevent war by training 
the young minds of the world to live together in peace and 
harmony. Wren will we realize that our mutual distrust is very 
expensive? How many lives are lost yearly owing to the distrust 


which degenerates into rioting between Hindus end Moslems! Is 


if not possible for the young men in Colleges and Universities 
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to bind themselves to promote by all means at their disposal 


mutual goodwill and co-operation? The salvation of India rests 


“with her young men. The prejudices imbedded so deeply in the 


ulta-conservative elements of the community will give way only 
to ereater enlightenment and a wider appreciation of the circum 
stances of life,especially the interdependence of every element 
in our, modern complex organisation. One is rather afraid that 
the good relationship between Hindu and jfohammedan that has beq 


such a marked feature in our Hostels and Colleges may be impair 


ed by communal riots elsewhere in the country. We wish to ap- 


peal to all the young men of both the communities not to allow 


their idealism to become dim,and their enthusiasm for the Moth- 


er Country to cool down. Their friendships must be strengthen- 
ed and not weakened,with eyes fixed on the good of India,on the 
ultimate goal of a United Nation." 

There is yet another avenue of similar service. A most dis 
tressing feature in Indian conditions is the inter-provincial 
feeling which even those who pose as all-India leaders have not 
shaken off. The Punjabi,for instance,has a contempt for- the 
Madwassi,the Bengalee thinks that he belongs to a superior race 
to any found in India and so on from Province to Province. Be- 
hind such prejudice there may be economic reasons,for the peo- 
ple of one Province do not like men from other Provinces coming 
in and becoming serious competitors with them in the profess- 
4ons and in business. There are other reasons also,one of 


which at any rate,is the colour prejudice which we strongly 
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condemn when found in a Westerner. The London correspondént 
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of a well-known Indian news paper Was recently drewing atten+" 


tion to the fact thet several Indian students in foreign 


countries with fair skins,fighting shy of the name Indian,pass 
boft as Spaniards, Arabians, Armenians ,Persians etc. In other 
"words Indians are falling into the same evil they vehemently 
condemn in the European and American.of allowing the pigment of 
a man's skin to determine their attitude towards him as a man. 
fhese are facts which cannot be ignored when we consider the 
present welter of racial,provincial and communal animousities 
in India. 
But this much is however but too painfully evident. These 
struggles are but the travail of a people who are being trans- 


formed into a nation. The process of welding together into a 


composite whole,with common purpose and common aspirations ,races — 


and communities of diverse interests and traditions cannot be 
accomplished to order, according to any set progranme. They 
have to be faced-as facts and studied seriously by the people 
themselves. And when these are interpreted with mutual respect 


and sympathy in the light of an awakened National conscicusness 
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we would reach enduring solutions. 


3 


If all differences grow out of misundertandings ,here is 


the mission of the Christian nationalist cut and dry. In his 


humble way to build a lasting bridge of mutual respect overthe 
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chasm of smouldering suspicion between his Hindu and Mohamme- 
® dan brother;to throw all the weight of his influence in batter 
f 

ing down the domestic wabhls of provincialism;to forge a strong 
o linkdfellowship between the East and the West interpreting the 
S soul of the one to the soul of the other. 


Perhaps there is some amount of truth in what Nicol McNial 


says: "A veil hees petween the minds of the two peoples (the 
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fort to penetrate - through Bateh the voice of India comes 
muffled aad dim." I do not, know if the effort is all of a 
Be sain mind,and not so much of a sympathetic heart. If only 
we could succeed in rending the veilasunder so that the voice 
of India may oe heare no more muffled and dim,but clear and | 
“audible throughout the length and breadth of the World, the 
| Indian Christian Youth of this generation ee well be proud of 
itself. | 
. Such an Pandas teetee has its dangers. We may be misunder- = 
stood by both - or,worse still, we may misinterpret. If we a: 
misunderstood,provided our intentions are heneucabic lane wi. 
in future vindicate our sincerity: if we bungle, even then, 
Pwhat matters it? - for after all,as Wells expresses it,most 


human progress has been a mere'muddling througlt. 
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The awakening social conscience. 


Synchronous with the rising tide of nationalism in the 
y E 


mind and heart of the Young Indian Christian another factor 


of no less importance is the awakening social conscience. 
This social upheaval is very true of Young India as a whole. 
Nationalists of all religious persuasion) are face to face 
with a dilapidated social fabric that is rotten to the ore 
but held fast together by the age-hardened plaster of custom 
and tradition. Though youth is proverbially impetuous,in 
India it realizes. the danger of letting political progress 
Gutrun the social order. No effort that is directly aimed 
at overhauling Indian society is counted as wasted. Any 
social reform effected overnight cannot last longer than a 
few days following. Consequently the process takes time and 
patient waiting. There is much to be accomplished in the 
next decade or two. Though more and more is attempted day 
unto day little has been actually done thus far. 

The social problems of Christian India are no less 
important than those of Hindu India. In a sense they are 
mot altogether different, and in another they are. Of 
primary importance is the compelling necessity for re-Indi 
enising Indian Christian society. Partly because they were 
evicted from Hindu society,partly because they desired to 


forget their Hindu antecedents ,often on their own initia- 
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tive and sometimes as the result of conscious pressure. on 
ee the part of missionaries,the Indian Christiens developed 


European ways and manners. 


% 


In dress,in manner,in forms of thought and expression, 
in literary and artistic activities, in fect in almost all 
aspects of life,the attempt was to Westernize. And the 
cultural traditions of the past were completely forgotten. 
Westernism demanded of its votaries that they should indis- 

criminately cry down the civilization of their country. The 
more ardent their appreciation of everything Western, the 
more are aart became their denunciation of everything that 
was Eastern. Any endeavour that is directed towards fash- 
ioning the history of one people on the model of another is 
poor statesmanship - however flourishing. the idolised peo- 
ple may be. For India to force herself along European lines 
7 of growth would not make her Europe,but only a distorted 
India. 

It is extremely unfortunate,but it is too true,as 
exemplified in the case of Christian India,that when two 
cultures in many ways diametrically opposed come into 

6 intimate contact,it is the worst elements of both that: tend 
to adhere. For lack of discerning wisdom and adequate lea- 
dership the Indian Christian during the last century and 

: half of his history has eagerly absorbed more of the outer 

fashions and immaterial fads of the grosser elements of the 

West in the course of his contact with the missionaries, 

while retaining with a pathetic tenacity all the evil as- 


pects of Hindu society. The best of the West and the best 
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Of thefast is a moral asset to any people: the worst of the 
“East and the worst of the West isademoralizing liability to 
Beny community. With the increase in numbers end strength 
of Indian Christians this deplorable fact in our social 
padevelopment is coming more and more into the foreground. We 
mere sadly conscious of the embarassing fact that most of us 
feel outlandish ane ill at ease with our Hindu and Mohamedd- 
an brothers. We do not have much of a common ground. Our 
tastes are different, our manners and customs a hybrid Eng- 
dish, we cannot even talk with facility in our vernaculars. 
The Indian Christian feels uncomfortable in a turban - he 
mus t Wear @ hat. He meeds a chair to sit onjhis aes have 
jost the virtue of accomodating themselves to a seat on the 
Carpet. He greets his friends with a vigourous handshake, 
and does not know the true significance of Namaskharam. 
Where the Indian Christian women are concerned conditions 


Bes) 


Bere worse still. The essential greatness of Western woman- 
hood does not consist in high-heeled shoes, flesh-colored 
erockings, bobbed hair or short skirts. But it is these la- 
@ter that the Indian Christian girl copies at the incalculable 
e0st of losing all respect that should be rightly hers because 
She possesses many decided advantages over her less fortunate 
Hindu and Mohammedan sisters. Worse still: she destroys: the 
faith that liberal Hindi and Mohammedans may have in the ad- 
VWeantaces of Female education. If this is what comes out of 
Miucating women,they say, we would rether not have our women 


educated. 
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is a decided tendency especially among the younger genera 
tion of Indian Christians to give up this inname policy of 
adopting needless foreign frills and furbelows,and a healthy 
retroversion towards all wholesome Indian manners and cus- 
toms. 

The re-Indianising movement is not actuated by any acri- 
monious motive ,not the result of a re-action against the West. 
There is much that is great and beautiful in Western civili- 
zation that Christian India ought: to assimilate if its in- 
fluence as a Living force and factor in present day Indian 
society is to be enhanced. But the vulgar imitation of such 
trivialities that .do-= not reflect the very best of the mis— 
sionaries' Western background ought to be stopped and stopped 
soon. For this is really the most fruitful source of all 
that go to create an artificial barrier between the Indian 
Christian and his fellow countrymen. 

This, in part accounts’ for the hue and cry that is rais- 
ed in several quarters against "Mission Boarding Schools". 
Christian fathers and mothers no more think of sending their 


children to these schools unless their financial circumstan- 


ces put them to the strait of deciding between any education 


and no education at all. The growing stigma attached to what 


ig called the ‘Boarding School product! is due to many causes. 


+ 1 


But the most important reason is that these Boarding school 


ereduates come out diseased with the vicious bacilli) bred in 

in the vitiated atmosphere where the muddy dregs of the run- 

ning waters of Occidental culture are channeled across to 
oh 


@ stagnant pool of foul waters once puddled over from the 


age-long stream of Indian civilization. If only a conscious 
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attempt were made with the express purpose of producing a 
rich compound of the best elements of the East and West after 
@ deliberate selective process these Boarding schools could 
be effectively transformed into powerful centres for train- 
ing future leaders. With this object in view a Christian 
Residential High School was started by a band of young Indian 
Christian college men headed by Mr.G.V.Job in Bangalore a 
little oveysix years ago. 

It would be far from the truth to maintain. that all 
social evils now rampant in Indian Christian society are 
micectly traceable to this indiscriminate foreignisation,. 
alone. For their are many other evils which are rather 
due to imperfect Christianization. Unlike Christians in 
the West, we in India ought to develop a social canscienee, 

& Christian Dharma. as it were, that would not only prove 
worthy of our Indian tradition but also meet the higher 
dictates of our Christian convictions,a-douhle allegiance 


involving a double responsibility. Whatever is unChrist- 


Ape 


jian,in the real sense of the word, cannot be worthy of 


‘ or 


any social order whatsoever, Eastern or Western. Therefore 
what is not Christian however sanctified by time end tra- 
dition is to say the least inhuman and therefore unIndian. 
Te least,in so far as the Indian Christian is concerned. 
The Christian youth in India rightly holds that the 


true criterion of discrimination in this process of healthy 
retroversion to its own cultural background is thet provi- 


meeded in the principles of the Master's teachings. In the 
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B light of this Christian Dharma many open sores in the com- 
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munity,long neglected and thereforecankerous have been 
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One need oni mention Caste. If the Christiag onb- 
sider is under any delusion that the spread of Christi- 
anity has successfully stamped out this social curse he 
a ; almosé 
his sadly mistaken. There is as much of the spirit of 
| Caste inside the Indian Christian community as outside it. 
This must be frankly acknowledged. As among Hindus so in . 
Christian India especially in the South,there are still 
the same formidable barriers of prides and prejudices that 
“not only prevent ‘the possivility of Indian Christians com- 
ing toge ther in closer humane ,Christien consciousness of 
protherhood,but worse still,creates a feeling of clannish 
ee hr ee lenieyeprdvineia) jealousies,and not often ill-- 
concealed rancour. 
§ By far the largest number of Christians in the South 
of India ate converts from the Shangr caste. The most 
successfil Cf Indien Christians in any line of business 
enterprise, oe lghiteses tha? undertaking or even governmen- 
taL-erfice are Shaner Christians. In fact, the moss dpe 
tinguished of prominent physicians, lucrative lawyers ,res 
pected school-mesters, revenue officials and what nots i 
oe governyment service are Shanar Indian Christians. Even 
the only Indian Bishop's only feult es a Waive Indian Chris 
tian puts it,is that for which he is not responsible - in— 


a@way-- that he is a shanart They really are the strength 


and support of the Indian Church. But the gaddest thing 
ebout it all is that they are pitifully ceste-ridden. As 


a bisits, they have no real place in scale of social values 


TS palma their: original occupe, tion being that of 
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dy-drawers producing an intoxicant drink from the 

_ fermented juice of the Palmyra palm. They stick together 
as declan inside the Christian community,often times fie- 
reely intolerant of the rights of others. While these 
Shanar Christiens are all from Tinnevelly, a vast majority 
of Christian converts from Tanj ore and Trichinopoly and 
Tranquebar , the products of the pioneer labours of men 
like, Schwartz, Zéiganbalg and other German Lutheran mis- 
sionaries, are converts from the Vellala or peasant caste, 
a sub-section of the main group of Vaisye Caste,the caste 
of artisans, farmers ae These form @ group by themselves 
in contradistinction poth from the Shanar Christians and 
the vast majority of Converts from the Pariah and the out- 
caste group. | 

In almost every Church in South India the members of 
the congregation would be invariably divided into three 
main groups, the Shanars, the. Vellalas and the non-descript 
out castes each having as little to do with each other out 
side the Church. This division is not based on any ‘class! 
feeling but rather on caste distinction. Although the his- 
tory of the community extends over a century and @ helf in 
South India the number of iaveiearriaces petween the Shaenar 
and the Vellale Christians may be counted on one's fingers. 
If a Shanar Christian young man were to marry a Vellala 
girl today both of -them would be thrown out of their ree- 

| ave to take refuge with the group 


pective groups and will ha 


of out-caste Christians. There are Vellala Christian homes 
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of highly educated people right in the centre of meny Soutt 
Indian towns where a Shanar or a Pariah Christian convert 

S would never gain entrance. There are Churches where the 
different Caste Christians form factions and Scare fights 

in the counsels purely on the basis of Caste alliances. A 
Shanar Pastor in a Church where. the majority are Vellalas, 
as it often happenssin the Anglican Church in South India 
where the appointments are made by the Bishop, is as help- 
less as aNegro pastor placed in charge of colour blinded 
White congregation in any American suburban Church would 
be. There are boarding schools,both for girls and boys ,in 
Madras and other missionary educational centres. where the 
etder Ghildren huddie together under .the instigation or 

mere often the silent example of their teachers according 

to their caste groups defeating the very purpose of cook a 
eommunity life. These are facts which the Indian Christian 
does not like to talk about,. Oftentimes these deep-rooted 
elannish prides and prejudices are so cleverly dissembled 
with an apparent show of feigned cordiality that the foreign 
Visitor rarely realizes the extreme gravity of the situation, 


In a conference of young Christian College men that 
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met informally in one of the South Indian Christian College 
Hostels nothing absorbed their attention more than this 
problem of Caste within the community. It was decided that 
Mm the only way out was for the younger generation to take a 


a solemn pledge that each one as an individuel in his deal- 


Mm ings with others as individuals and as members of a group 


m would not be swayed by any considerations based on Caste 


‘distinctions. They recognised the vitel importance of 
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ung men and women setting up a new social standerd for the 
enerations to come, which must be ey on the principle. of 
Pequality of rights for all and not on thetrinciple of Caste. 
specially when Hindus themselves on a very large scale are 
- abendoning more and more the absurd lines of demarcation 
“between what were once self-sufficient and self-centered 
reste eroupe. “if the Hindus,mainly inspired by the gospel 
| “of Christ are putting forth every possible effort in order 
™ to re-instate the supreme worth of human personality in the 
) scale of social values, how much more are we,as Indian Chri- 
Sstians bound by our supreme allegeiance to the Master to 
7 -stretch every nerve in a conscious attempt to obliterate 
- ever the biggest stain on our social fabric?" Other 
Wise 'the charge that is so often levelled against the Indian 
Church that it has failed ‘successfully grapple with the 
problem that it offered at the very outset of its his tory 
40 solve once and for all would prove a deteerece in the 
progress and spread of the religion of Jesus in india. 
Another social institution which weighs heavily on the 
eonscience of the Christian yo outh in India is the abominable 
institution of what is called the ‘Dowry,-system'; the stupid 
eustom which stolidly decrees that marriages should be -ar-~ 
ranged on an inhuman monetary basis! This is brutelly true 
in south India. It is bad enough to have marriages arranged , 
put to have them arranged on considerations purely motivated 
by the money returns of such a pact is primitive. Nothing 


“ean be more cruel and crude for enlightened ,educated Chrisf- 


aell and barter over their children. ,S00n 


r the University results are out in Madras and a few 
ks before that even, every prospective young woman of 
vriagable age (16 up) is tagged with the possible amount 


money ,property and jewelry she is likely: to ~berputrep 


r in the matrimonial market. And the ‘marriage brokers" 


John Gnenamuttu is the only son of Christian widow,a 
sible woman in the Mission employ. With frugal management 
she has contrived to give her orphaned son a sound high 
‘school education. With the missionary's help he secures a 
Me nolarship and goes to college, takes his B.A. and B.L. 


The mother decides he must be married now that he is twenty- 


t 


Five and all his relatives say "Aye". So the ‘Marriage bro- 


Meer” drops in quite casually and suggests a number of nemes, 


With the amount of dowry each one of these girls jig likely 
mo bring with them. The first consideretion is abpout—tke 
Gaste. The Gnanamuttus (Pearls of Wisdom) are Shanars and 


“therefore the girl must be a Shanar too. Invariably she is 


Lames 
® distant cousin for the Christian Shanars,as well as the 
la 
oristian Vellas, the Syrian Christians, and Christian what- 
‘~ 


Thots never marry outside their Caste group, at least in the 


southern provinces of India. So her family antecedents are 


looked up and checked om. Then the most important question 


. J 


of towry comes up. This dowry +15 usually estimated in 
“yalue in direct ratio to the pridegroon'seducational cueli- 


_ fications, and in inverse proportion to the bride's cormplex- 
Pei 2. 

Buen! In fact among the Shanar Christians they have/ regular 
ae 


eale which fixes the minimum rates as follows: a high school 


rraduate gets a dowery of Rs.1,000, antIntermediate'(two yrs. 


while a B.A. is worth 2,500 and so on the list extends 
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to evaluate all professional degrees and qualifications. 


| The heartless thing about it all is that the poor parents 


of the ill-fated daughter have somehow or other to pro- 
eure the necessary funds. The larger the number of girls 


in the home,the larger the amount that has to be secured 


to eet their girls married. As among Hindus so among the 


Indian Christians there is no such curio as an old maid 


- and no such antique as a chronic bachelor! The parents go 


to any expense ,beg,borrow or steal ho eet their deuevtdes 
married away. 

Instances can be multiplied where hard-hearted pa- 
rents especially in the Tinnevelly province commercialize 


what is to Christians the holy sacrament of matrimony. It 


is often said in South India that ‘Matrimony is really a 
matter'o' money! John's mother,for instance, after finally 


fixing the amount of dowry she would demand for her son, 


pays certain amount on a percentage basis to the profession- 


» al “go-between" who makes a regular income running such a 


lucrative business, and takes for herself all the money that 


* 


she had spent on her son's education. Now that the son is 
setting up his own home she has to have something to fall 
pack on! Bringing up sons and giving them a college educa- 
tion with the aid of missionary scholarships is sometimes 
a going concern to some Christians in Southern India. They 
reap a heavy dividend when their sons get married! Some- 


times the money thus credited to the family account when- 


ever a son in the family is married is used to find @. 
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husband for a daughter in the family. 

All this is nauseating to the younger generation of 
thinking Indian Christians. But the pressure of public 
opinion is very much against any attempted solution of 
these flagrant abuses of the sanctities of perhaps the 


most sacred and beautiful of social relationships. There- 


-fore youth is incapeciated | and positively prevented from 


taking any concerted measures of drastic reform. Then the 
lack of organization of some form or other which will teke 
up such causes as these and fight it. cut to the end isva 
terrible handicap. The all-India Christian Conference is 
crippled because of its provincialism and lack of ‘a broad 
er outlook. It is manned and run by the older element end 
therefore shows a tendency at times to be ultra-conserva- 
tive, fighting shy of younger blood, carefully avoids all 
radical programmes whether in the field of political pro-# 
eress or social reform. A conference of younger leaders, 
meets annually during summer in Bangalore,South India, 

and it is hoped that it would soon make its voice heard 
and felt as it grows in strength and influence from 

year to year.’ The youth of Christian India is sorely in 
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etive leadership, and unless a compact orga- 
I is £ 
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nization similar to the Hindu Mahajana Sabha is formed 
we 9 
for the purpose of putting across an orgenized and well- 
+ + 6 ie 


manned force to carry out an energetic campaign to com- 


pletely overhaul our social fabric and stamp out such 


flagitious. practices,the community as a whole would not 


only prove morally impotent as a factor in Indian life 


but degenerate into a deleterious constituent in Indian 
society at large. 
} William Paton in his booklet on the Social Ideals in 
india saye,“The s student of India will meet few facts more 
impressive than the degree of emancipation reached by the 
Indian GHs 28,11 an woman" basing the exaggerated statement 
on the! Paly useful comparison' which according to him is 
“between the Indian Christian women and non-Christian wo- 
men of similar status in India. The mere fact that the 
Indian Christian women 96 out of a 1000 of whom can read 
and write-does not necessarily emanicapte them! Generali- 
zations such as this Pian the outside ape not borne out by 
facts from the inside. | 
Here is what a young Indian Christian girl who is a 

Master of Arts and a Bachelor of Laws of the University of 
Madras writes: "I do not think we are femancipated' (what- 
ever that horrid term insinuetes!) any more then our 
Hindu or Mohammedan sisters. If we are given an education 
it is simply because we may get a better chance in the 

matrimonial market. Mrs. A.....< is starting a school in 
Madras for the higher class of Indian Christians. And she 
announces that her speciality is to give girls a liberal 
education ‘so that they may be excellent wives for foreign- 
yeturned men’. Ye gods! is that all the summum bonum of 


our existence. How many girls are rushed through marriage 


uf ns 


without 76 so much as a by your leave when they are just get 
ting under weigh with their school work? How many young 


Indian Christian widows have the right of marrying agein 
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if they wanted to? How many of us have the freedom which 
our Western sisters have - freedom to choose our profess- 
#ion if we cared to, freedom to go Out and(in of our homes , 
freedom in the choice of the man we are tied to for life 
Why don't we assert our rights? But who is to concede them, 
not my father,] am sure! " 

Wir.Paton is quite right when he says that the. Indian 
Christian woman is. in many ways better off,but it would be 
Very tar from the, truth,.to say that ghe is emancipated. Un-~ 
Pi: the time comes when all meaningless differentiation on 
the mere fact that my sister is a woman’ and I am ea man does 


4. 


not entitle me to a& priority of rights both in the home and 
in the community the Indian Christian woman would remain in 
chains. What if she gets out of the purdah,goes to school 
and graduates with an honours B.A.? There are few churches 
that have women on their committees-unless it were the 
Mothers’ Union or the Sewing class. 

No attempt is made to break down the barrier between 
the Re A the Indian Christian community which is sup- 


posed. to be. 5.0 progressive. A boy is a boy and 


pA 


. girls is 

& girl,that.is all there is. to it,and therefore there can 

not be anything in common between them. In our social 

Patherings we bit apart, in our social Leelebre 4tions, & Bar 
iagee ora BAERS SE festival we stand at opposite ends 

of the auditorium, in our Churches,even, we sit different 

aisles. There is absolutely no freedom of social inter- 


course between men and women in the Christian community 
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‘in Southern India. 

Conditions both with regard to Caste and the rights of 
women are certainly better in the northern provinces among 
Indian Christians. Like Hindu India, Christian India also 


is a land of curious contrasts. Therefore all hasty generali 


zations are unwarranted. Nevertheless, the fact that things 


are decidedly better in one section of the community should 
not delude us as to conditions as they really are in oth- 


er sections. Furthermore, the largest number of Christians, 
and perhaps the more iniluential of them, are in the Souca, 
and the fact that they are afflicted by such dire social ma-~ 
ladies is a heavy handicap when the whole of the: Indian Chri- 
stian community ig. weighed in -its entirety. Again; 26 must 
always be borne in mind that it is not the Cornelia Sorabjees, 
the Mohini Maya Dasses,the Kama Corneliguses and the Buchamma 
; 

Venkataratnams that are really representative of the rank and 
file of Indian Christian women both in the North and in the 
South of India - no more than Mrs.Sarojini Neidu that recent- 
ly presided over the Indian National Congress represent the 


average Hindu woman. They have been "emancipated" (to use Mr. 


‘ re) awh HW 
t 


Paton's vocable),or emancipated themselves! 
Another ieoetne guestion in this connection is the 
Hoonomic conditions of the Indian Christian Community. This 
* is more and more drawing the attention of the Christian youth 


‘ 2 ” ‘i Rae hme oO Hapite tay oe 
and at the last conference of the younger Christian leaders 


Pe Bangalore June last year, the following facts were put 
Bix, <, Cy v 


forward by Mr.H.C.Balasundram "1. Because of our economic 
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conditions no independent thinking seems to be possible. 


| Even thoughtful men dare not express their views openly. 


2. in large mission departments of life there is no secu- 
rity of tenure. After years of service,starvation might 


face @ man. 5. By our isolation from non-Christians we 


have lost the opportunity of learning any industry or trade. 


4. We have no idea of the possibilities of trade, not even 
a desire to know them. In these circumstances no one could - 
with a clear conscience recommend men to take up Christian 
work" (The National Missionary Intelligencer Vol xx No.6). 
This latter which Mr. Balasundram refers to is very 


true with regard to Indian Christians. They turn to ‘Mission 


-work' invariably because they cannot do anything else to get 


a living, because the sort of education they acquire at the 
missionary schools and colleges renders them incapable of 
doing anything else. Missionary educators are not at all to 
blame for this, because they have to fall in line with the 
educational policy of the government if they could have any 
schools at all. And under the eeeotie system foreign edu- 
cation occupies all the available space in the Indian mind, 
and so kills or hampers the opportunity for the creation of 
a new thought power,by @ new combination of truths. Lord 


Ronaldshay in his“"Arya Varta" describes English education 


‘as now given in India tas a kind of food which contains only 


one particular ingredient needful for viteality,and even that 


mot fresh,but dried and packed in tins. In our true food we 


Pmust have co-ordinatiom of all different ingredients - and 


Smost of these not as laboratory products,or in a desiccated 
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eonditions,but as organic things similer to our own living 


tissues". Supplementary training besides «= mere literary 


oe 


“education is sadly needed. This our schools unf or tunately 
do not provide. * Vocational training is necessary ,and new 
avenues of employment like agricultural settlements should 
g 

» foolish tendency of herding together on poor salaries 

q as petty clerks ,school masters ,catechists in towns when 
there is ea wide field for service in agriculturel industry 
and subsidiary cottage indus tires under rural conditions. 

b Out of 2,950,991 Protestant Christiane im Indie 35 per cent 
are communicant members ,and out of these 822,846 the total 
number ofemployed Indian Christian sworkers who are supported 
by mission funds is 44,319. In other words,16.4 per cent of 


' able bodied Indien Christians,in many weys better educated, 


q dependent on foreign missions for their livlihood, being 
employed in one capacity or other in mission work. This is 

» being not fair either to themselves or their missionary Te 
porters. 

There is a widespreed spirit’ of criticism on the part 
ef indian Christiens in regard to industrial ins tear 
and vocational training schools,and very few Christians are 
f willing for their boys to be trained for industry. The 
mein Téeaeon tor this ic that it-ie felt -that this type of 


education is the Cinderella of the missionery educator ,and 


that a boy who is subjected to it is more or less branded 


for life as good-for-nothing-else! No economic progress 18 


B be explored. Indian Christiens should be discoureged from tae: = 
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- possible until education of Indian Christians for industry 
Bis considered on its own merits in relation to the changing 
needs of the country,and a completement abandonment of the 
too frequent attitude which regards indusftrial education as 
Another deplorable fact is the rapid migration of Indian 
Christiens to cities. It is now amply evident that every 
Indian problem,no matter what it is ,has its roots in rural 
conditions. Ninety per cent of the people in India live in 79°, %°° 
villages of less than 5,000 in population. If the Indian 
Christian is anxious to prove effective to his country andto 
further the economic situation of his own community is for 
him to go back to the village. Mr. K.T. Paul ina recent 
contribution to the Indian Review draws attention to the 
central importance of Rural Reconstruction. It is the people 
in the villages that matter ~- "it is their health which de- 
Germines the vitality of the nation,their labour which deci- 
des what India shall buy or sell,their habits which denote 
our national character,their education which can enable India 
FO assimilate the lessons of well-being offered by the expe-~ 
fience of the world". It is in the village that the Indian 


j aa 


Christian can fully realize his economic independence, en- 


‘en 


Fich and revivify his religious well-being, and effectively 
aapert the rich benefits of his Christian Indian culture to 
his Hindu countrymen who. though conservative are ,paradoxically 
enough, in a more plastic and receptive frame of mind than 


those in the cities. 
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a An Indian Christianity 
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An Indian Christianity. 


In the realm of religious thought and expression, the 
» Youth of Christian India is brought face to face with a 
tremendous issue - the Indianization of Christianity. Per- 


+ 


Mhaps the greatest problem before the rapidly maturing Chur- 


‘ches of the East is how to achieve a truly national expres- 

sion of Christianity so as to make it indigenous to the soil. 
The Christianization of India will involve an Indiani- 

22%10n of Christianity as surely as the Christianizing of: 

the Graeco-Roman world involved the Hellenizing of Christiani- 

iv. india certainly possesses every right to interpret the 

world and to to interpret the life and teachings of Jesus 

as Hellenism for instance. And the truth is that India is 

going to make her own interpretation of Christianity whe- 


iL 


ther the Christian West likes it or dislikes it. 


my 


In the course of the history and development of Christian 
1 


life and thought in the past century and a half of evange- 


Hlism,we have reached that stage in Indian Christianity where 


we must cease to think solely in terms of "missions® and 

the "mission-field™., The euthanasia of missions is an ac- 
complished fact. And we must learn to talk instead.in terms 
“of the Inddgenous Indian Church, as a force and a factor 

that Christendom will have to deal with as such. On the In- 
dian Church has now devolved the responsibility not only of 
disseminating the Gospel emong the non-Christian,but also 

she more arduous undertaking of éonetruc tae a t3 
SBtianity adequately expressive of the Indian Christian re- 
ligiovs consciousness. Thus the problem of Indisnizing the 
religion of Jesus presents a twofold aspect which indeed on 


Vitimate analysis are closely correlated. From the evangel- 


ype of Chri- 


istic acpect this process of Indianization as to take account 


of conditions outside the Indian Church,end as a re-vitali- 
Zing impetus itihas to meet the Situations within it. 
Tere is ecing on in the minds of the Christian Youts 


7 


in India e good deal of confused thinking out of which will 


4 


emerge to light not in the very distant future some important 


differentiations which will clear the issues both in so far 
Bs the Indian Christian is concerned and as it affects the 

foreign missionary movement at the ‘home base'. We are al- 
ready getting reconciled to the dichotomy between the Reli- 
gion of Jeus and what is called Christian civilization. But 
there is yet another differentiation which Westerners would 
perhaps find more difficult to accept owing to their social 


heritage. The Indian Christian today is differentiating 


between the 'Church',the organized body of those who profess 


ene : 
‘2 


ay ae 


rt 
a ) 


Bh “ $ og + : 4 * 
bto be 'Christians',and the Religion of Jesus which is 


essentially a dynémie spiritual relationship which no creed, 


| d0ema or- polity can chain down to a static concrete reality : 
, except for the moment. In the light of such an ideal,de- 2 


nominationalism becomes méaningless. And Church nity in- 


stead of involving a mere patching up together of the vari- 


ous units of denominational machinery in order to form a 


more complex mechanism that will run together without a hitch. 


Sspiritowhich* is not necessarily manifested outwardly by the 
mere merging of these various denominational machineries now 7 


located at various points in India. 


know, for‘that meatter,why he°or she is’a Presbyterian ,or a a 


Methodist Episcopalian,or an Anglican or a Wesleyan. Denomi- 


national distinctions come to light only when missionary in- — 
terests.clash,or when Foreign Missionary Boards rub each 2 


other the wrong way. If there is any hindrance put in 
the way of such organic unity of the Indian Church it is 
' due and always will be due to the denominational machienery 


» Of which the ‘missionary is the representative. * There is no 


m guestion of reunion of Churcties’ in India for the unity has E 

"been and always wos there. Because of the powers behind : 
| their respective denominational machinery the Beptists and | 
= 


» the Anglicans find it impossible to merge with what is 


called the South India United Church. Missionaries maintain 
) that the cause of unity is therby jeopardised. But the In- 
“@ien Christian Youth holds the unity is there all the same. 


‘a 


a 


‘The trouble is that they mean two different things: for 

the missionary thinks in terms of organized ple chee is 
the Indian Christian cannot conceive of religion as or- 
ganized and bound by credal distinctions and differentiated 
by type of polity. Here is an instance. A young college 
graduate, was baptized as a child in the Wesleyen Methodist 
Church, gonfirmed in the Anglican Church while at School, 
pecause his father was teacher in the 8.P.G.Mission at the 
time, attends every Church irrespective of denominations 
while at college in the city of Madras, aide teaching ina 
Congregational College is member of a Congregational Church, 
and even elected elder, marries a Baptist in a United Free 
Church Mission College Chapel, and now attends a Baptist 
Chapel with his wife because her father is a presiding dea- 
con and serves on several important Church committees! 

The Indian Church must be Indian and not Western. That 
sums up in a single sentance the whole trend of constructive 
critical thought that is back of all the statements made by 
the younger group of Indian Christian leaders. With the 
best of intentions the pioneer missionaries - es many a 
foreign missionery organization still continves to do + 


fashioned the worship,the prayers,the hymns,the architec- 
ture and the very life of the Indian Church in short 
according to Western moulds. These are decidedly hindran- 
ces in the way of a spontaneous expression of religious 
‘experience: as the free,unhampered outflow of an intensely 


genuine relationship with God through Christ. 
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The architecture of Indian Churches for instance does 


memnot express the goul of the Indian Christian. “Architec- 


meure is a langfage through which men learned to express 


their noblest emotions long before the pen,the brush, had 


been mastered. Its elements are as simple as the alphabet 


and have been picked up,most of them,here and there as men 


'have builded, With them it is possible to speak in dialect 


Or voice the exaltation of the soults loftiest moods. Like 


language ,architecture has also its bad grammar,its poor 
ay 


Syntax,not. to mention its slang." hat is how it is that 


the Indian mind speaks a different language in stone when 


it attempts to express its religious emotions. To a Western 


Mind the dim lit corfidors,the high soaring granite pillars, 
the rock-hewn walls decorated with religious symbols and 
sacred sculpture, the incense-laden brass trays and little 
flickering torches that glimmer from the many niches on the 


walls in a Hindu temple may seem exotic and crude and b no 
we 


“means elevating nor conducive to a religious atmosphere. 


But to the Indian mind they verily do for it is so cast that 
it feels the desperate need for an adequate and appropriate 


setting to create the inner consciousness of theawful pre- 


mSence of the Great Unseen when it closes its eyes in medita- 


tive contemplation and mystic realization of the Eternal in 


the temporal, the God in one's?Self. 


S80 with the liturgy. The Indian Christian desires to 


worship in the rich significance of the term,and not merely 


1. Glorifying God in Architecture, W.S.Mitchell in 
The Methodist Review,March-April, 1927. 
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ome together for "service". The tendency in the Western 
Church to place all the emphasis on corporete worship and 
the sermon is purely conditioned by the exacting demands 
ot their busy world that puts a heavy premium on every 
minute and hour in their daily Found of duties. But in the 
leisurely slow-moving East where the predominant trend is 
‘towards an introspective type of thought-life,the Indian 
Meets tien would put the emphasis on the individual, subjec- 
tive element in worship so as to preserve a sane balance in 
the scale of religious values between the practical and the 
Inystical,the group and the individual. Therefore the pulpre 
should not overshadow the altar: for the voriest is as in- 
portant as the preacher. And meditative silence in worship 


S$ as imperative as militant prayer in corporate communion. 


by 


Another sad feature is the fact that the Western hymn 
it is that is the dominant note in all Church worship among 
the Indian Christians. Oneinvariably associates the Chris- 
tian Church in India with the Hymn,that is,the religious 
Bong in the Western metre. To add to the confusion, each 
individual mission has introduced its own peculiar type of 
Western music. In the area where the American missions are 
working we find American tunes;Congregational Missions intro- 
@uce their hymnology; the Salvation army has brought its 
Catchy choruses; the Anglicans have brought their chants 
Bnd canticles; and the Germans and Swedes have taught their 
Churches their peculiar hymns, 


The supreme significance of music as a factor in the 


Gevelovment of the religious life needs no elaborate proofs. 


wh 


ithout the aid of music the religious self cannot fully 
lower into fruition. Music is intimately connected with 
the imagination,and perhaps is better fitted than any other 
means to instil ideas and ideals into the imagination. Nor 
ean its moral value as a healthy recreative influence be 


)over emphasized in this connection. That is how it is thet 


N= 


ewe notice that from the very early times that Hinduism is 
closely related to religious music in the form of the. Keala- 
shepam or the Hertiethas. The Kalashepam probably found its 
erigin in Puranic exposition. It is a dramatic and musica 
entertainment of high quality which provides an opportunity 
for solemn devotion,and a religious and moral homily. Sta 
is now a healthy hives cast the evangelistic message 
"of Christian India into Kalashepams so as to create in the 
‘minds and hearts of the listeners a spontaneous response to 


Bue mucie Tirst and through it the deeper echo of the imner 


myoice of Jesus! redeeming call. Though a start has been 


made in this direction,the older and more conservative Indi- 


en Christians would not give up their surpliced choirs and 


their pipe organs! 


The task of the younger Indian Christians,as they theme 


‘selves eoneeive it is to train the musical genius of the 
community along a middle path of sanity. To condemn the 
rendering of an anthem like Handel's “Hallelujah Chorus", 
by well-trained choirs to the accompaniment of 
“the organ in a city Church where the bulk of the congrega- 
tion appreciate the best of Western eulture, for the simple 


"reason that it is Western shows a lack of musical sense and 


A= i 
er. 
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Christian tolerance,for we know that everything 


Western is not necessarily evil. But in a suburban or a 
evillage congregation to sing such exquisitely beautiful 
‘music as such hymnslike "When I survey the wondrous cross! 
"Dear Lord and Father of mankind" etc are set to shame- 
‘lessly out of tune ,and shuffle. along to en ignominous end,is 
an insult to the Christian West,and at best a very poor 
recognition of the rich wealth of its contribution to Chris- 
tian religious thought and expression. Or again,nothing is 
memore Cistressing to the younger Indian Christian than to 
hear the pastor announce a hymn set to the tune of "For he's 
@ jolly good fellow" or "0,Clementine"!i Por some years. to 
come and perhaps for a very long time many Indian churches, 
especially those in the cities, would continue to use Wes~ 
tern hymn and anthems translated in their vernaculars be- 
cause they have trained themselves to a discriminate appre- 
ciation of their marvellous power to evoke and adequately 
express their devotion(Bhakti). Other Churches will strike 
a varied balance according as they feel impelled between the 
Western and Indian music. But the plea is for freedom,free- 
dom to work out a scheme that will neither meke us slavish 
imitators of the West and thus rendered incapable of claiming 
our musical heritage: freedom also from the extraneous ecc- 
Resiastical machinery that would insist more or Vike on uni- 
formity at the expense of spontaneous self-realization. For. 
™ the richness of the religious life is in freedom,untrammel- 


ded by any ecclesiastical bureaucracy. 
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That leads on to another very nebulous notion in the 
Ysubconscious mind of Young Christian India that is in the 
meprocess of taking definite Shape. Does the Indian Church 


plike the Churches in the West must need% be an organized, 


"ins titutione lized religion wherin the worth of individual 
: personality is more or less completely overlooked except 
an integer in the group,a mere cog that fits into the whole 
| Bashinery, If religion is essentially a deeply personal 
relations ship of the human and the Divine,such a relationship 
Bis purely in the realm of the spirit,and as such purely 
abstract. The idea of institutionalizing: such a relation-~ 
ship seems to be starting at the wrong end. Should not the 
Sattempt be rather to Christianize instituions than to insti- 
tutionalize Christianity,asks the-Indian Christian. That is 
as it should be expected. Hinduism as a religion is not or- 
ganized - perhaps that was its weakness,perhaps that is its 
strength. But Hinduism recognised the vital importance of 
\Hinduising Indian society. Bhakti of its very nature is in- 
pdividual on the ultimate analysis,and therfore,being purely 
Bubjective, capable of various delicate shades of ineffable 
ecuty even as there different colours of the 'ego';any at- 
tempt to institutionalize and systematize such an intangible 
(from the temporal, worldly standpoint) relationship‘is futile, 
- the very height of absurdity. But that Bhakti could be made, 
and effectually, the basis of social institutions. ‘Thus the 
)Hindu coneives of his social organizations, the State,the Caste 


ec as raised on the fundamental religious concept of Dharma. 


ifteat 


| The writer has been following with close interest the 
oe rane os ; 
“Papid extension of the idea of community churches in this 


entry: More and more is he convinced that this movement 


Y 


is really animated by the spirit of revolt againégt institu- 
_tionalizing religion rather than by a desire towards unity, 
this Latter is really & subsidiary motive. All these out- 
‘standing community churches are really functioning as Comnu- 
“nity Welfare Centres with a laudable programme to infuse the 
‘spirit of religion inte the social institutions of the comnu- 
nity - the city council, the public school, the Theatres and 
Mec like. This is rightly so. The spirit of true religion 
thus vnentrammelled by creeds,dogmas and rites otherwise en- 


"forced by an ecclesiastical institution,is set free to come 


together with true Christian tolerance born of mutval respect 


~ 
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@nd understanding. That is why Roman Catholics, Fpiscopal- 
dans ,Presbyterians ,Congrega .tionelists ‘ans non-descripts come 
together in these Churches for worship. 

The ideal is therefore to work more and more towards a 
loose organization of the Indian Church and a vigourous endea- 
wour to organize the Indian Christian Community so as to make 

"it an effective machinery which would successfully vitalize 


Bhe tottering fabric of Indian society at large with the 


J 
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Spirit of Christ not subordinating the superior claims 
Mee religion to the lesser needs of human society; nor is this 
—” whet the liberal school of modern Christian scholars 


abel as the "Social Gospel". The Indian Christian conception 


of Dharma is closely intertwined with the Christian concep- 


on of Bhekuit one might say that Dharma is the fruit and. 


¢ 


wu Lh Lh oe 


the root of religious experience as the indian 


Christian would concéive it. Then,there is really no line 
of demarcation,except in the super-analytic mind of acade- 
‘mic schole srs between the individual and the social element 
dm the Gospel of Christ. The "ashrams*® or brotherhoods 
that are growing in several corners of Christian India are 
an earnest of this glorious hope of the future of Christian 
Dharma. Drs Patton dae sudasen set the lead: with their 
mospital in.Tirupattu,South India. Manilal Parekh and J.c. 
Winslow followed with their Christo Sevak Samaj in the West. 
About the same time B.C.Sircar set up his temple mission at 
Puri in Bengal. None of these ventures are under the grip 
ef any Organized ecclesiastical machinery. -They do not at- 
tempt to formalise end systematize religious experience. 
They recognise the indubitable fact that "the test of the 
Titality of any experience is its power to unite into .a 


ry 


fiving,generating activity its self-yeilding differences". 


On the other hand a group of young Christian thinkers 


ere deeply engrossed with the serious undertaking of inter- 
breting Christianity as essentially a Bhakti Merge. Dr. A.J. 


Appaswamy of Madras has recently brought out a valuable 

fmeok in which he has gathered together the results of years 
: Gee” 

Be research and reflection... "There are Christians in .india®, 

he says ,"whose theology has little or no relation to the 

@ariier (Hindu) ways of thinking. To say that their reli- 


Bious experience is a sham would be certainly uncharitable 


end probably untrue. They have assimilated certain inter- 


®retations of Christianity end are having certain religious 
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Theology they have ;religious experiences 

y have; but these are not living and frésh.....<Indian 
ATIS ti ay -) have «ane E oy 7 area | } i t j 

Christians who have spent many years in the Ter DES heat ee 

Pees e Past re it Tet ¢ 

Christienity that have not regarded the supreme importance 

Of mystic experience in religion, and who therefore failed 


© to take cognizance of what has been for centuries the domi- 


; nent note of religious life in India ,have not had a false 


experience, but ,itmay well be surmised,they have had a shal- 
dow experience. If they had thought for themselves ,seeking 
to incorporate into their life and thought the best elements 
athe ir heredity as well as their environment,they would no 


maoubt have had much deeper Christian experience." 


Or in the words of Sadhu Sunder Singh "Christianity is 


Bethe fulfillment of Hinduism. Hinduism has been digging chan- 


2 
bey 


mele. Christ is the water to flow through these cheinteeh 
‘The Old Testament was meant to be a preparatio evangelica, 
‘not in any literal sense,but in the spirit déveloped by the 
et re 
laws of Hosen. That is to say, it is by a Christian inter- 
pretation of the Old Testament that we arrive at the conclu- 
sion tHat the Scriptures testify of Jesus. Carrying the ana- 
~ logy to the Scriptures of India can we not recognise in them 
Meeiso a preparation for the'fulness of times!',for the réecep- 
Mion of the Incarnation? Just as there are parts of the Qld 
Testament that Jesus superseded and discarded,the Indian see- 


meter also may have to deal with some parts end practices of 


"the Indian Scriptures. And yet (to quote Dr.Appaswamy) “If 


a eee en as 


b. The Message of Sadhu Sundar Singh- Streeter & Appaswamy. 
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wing value,pointing the way to 


Rrist*, 
In the historical sense,no doubt the Old 


+t, 


oLLe 


"more intimately bound up with 
Ptures. True;but to the 


Pand eulture and historical 


will take the- place of 


ni 


» tures 
enaian Christian is 


Supplant,the Old Testament". Young Christian 


hopes that the time is not far off 


enaturally start from their own previous histor 
Seernces., This is not the same as saying that the 


esus blamed His contemporaries for not listening to the 
voice of Moses,with equal vehemance will He condemn us for 


not listening to Ramanuja,Vanikkavacakar,Tukaram,Kabir, 


of such undy- 


Testament is 


New then the Indian Scrip- 


Christians who are Indians by race 


‘y and experi- 


Indian Scrip- - 


the Old Testament where the 


concerned. "They well supplement,not 


India fervently 


when the Holy Spirit will 


guide Indian Christian Bhaktas to form a canon of the Old 


Testament out of the enormous material of Indian religious 


diterature. 


Much enthusiasm has been aroused in 


by the arresting statements that Stanley Jones makes 


book "The Christ of the Indian Road". In 


"The reason. thet the Indian Christian has not 


fo Christian theology is because he 


Semnole,to think through Western forms a 


Seout of water. But.now that India is awaken 


' SedusS end of denationalization is 


© may expect that genius to work. We must 


and 


the Christian West 


in his 


self-con- 


probably over, 


willing ito. trust 


ndian to make his contribution". 


Western Christians in their generous recognition of 


sas desire to interpret the teachings and principles 
“Our Lord in the light of her past relgious genius voice 


he expectation ofa finer and superior interpretation of — 


hristianity jumping readily to the conclusion that the re- 
igion of Jesus has not been interpreted aright and there-_ 
re eould not be applied to all spheres of life in the ae 
Spirit that it was meant to be; that India would supply the — 
defictency, provice yi solution for all the saasiethcas — | 
. iris tien his pie in the West. - Nothing is more flatter- 
ng to the Young Christian Indian - but nothing is fokr Prom 
me truth. 
True; the Indian Christians are working to: correlate 
fe relipion-of Jesus with the best of their Hindu-reig- 
m gious thought-life in the past;they are seriously attempt- — 
me to understand the clm@imea of Jesus ,and in-the light of 
is manifestations to re-evaluate ,re-define and clarify the 
eligious conceptions ,hopes and desires of their Hinéeeocee 
igious ancestory. This they are doing primarily to help 
their Rind brothers see the real relation that exists be-= 
een India’s religious past and the Christian's promise 
of the future;how,indeed Jesus ceme in the'fulness of time' 
fe glorious consummation of the progressive revelation of 


he love of a Father-God. They would not claim for their 


us far made by the eeciee tian West; their interpretation 
the right one and therefore should supersede those or 


istian West. On the other hand the Hindu mind as 


has. been and continues to be catholic and tolerent. 
“only plead for the recognittion of their rights,to be 
given freedom in their attempts to strip the non-essential 
rustetions that have gathered round the personality and 
cerpts of Jesus in the past twenty centuries of Christien 
history in the West so that they might reslothe Him in the ay 
Meetnre of an Indian theology and illuminate His teachings 
feith the still burning lights of ancient Indian religious: 


and mystical concepts «= for the purpose df enriching their 


wn Christian experience. 
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